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The manuscript Wolfenbüttel, Herzog-August-Bibliothek (hereafter cited as HAB), Guelf. 367 
Helmstedt forms a ‘Flacian compilation’ in which the Lutheran theologian Matthias Flacius Illyricus 
(1520–1575) assembled texts to demonstrate the continuity of the Christian tradition throughout a 
period dominated by the so-called papal Antichrist. This manuscript contains two sermons preached 
against the mendicant orders by the Parisian secular theologian William of Saint-Amour (c. 1270–
1272) which Flacius found in a now lost codex from St. Andrew’s Library in Braunschweig and 
printed in his Antilogia papae (1555). Preceding these sermons in the Wolfenbüttel manuscript is a 
series of brief theological works that Flacius detached, along with the sermons, which provide further 
documentary evidence of the conflict between the seculars and the mendicants at the University 
of Paris in the mid-1250s. Based on internal evidence, three of these pieces can be ascribed to 
William of Saint-Amour; a fourth may have been written by William and later used by his protégé, 
Nicholas of Lisieux, in the latter’s polemical works against the mendicant orders. This paper examines 
Flacius’ knowledge of and interest in William and analyzes the codex Wolfenbüttel, HAB, Guelf. 367 
Helmstedt; it contains an edition of the material found in the folia 77ra–77ar, which Flacius did not 
publish to show how he preserved hitherto unknown Williamite material. 
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Introduction
The fiery Lutheran polemicist Matthias Flacius Illyricus (1520–1575) was also an avid 
collector of books and he amassed an impressive array of texts throughout his career. 
In fact, his personal collection was the largest private library of the 16th century (Olson, 
1981a: 10–11).1 Duke Heinrich Julius of Brunswick-Lüneburg acquired Flacius’ personal 
library for Wolfenbüttel in 1597, and the bulk of this collection remains at the Herzog 
August Library there today.2 However, the manner in which he acquired his material 
remains a subject of controversy; even within his own lifetime, his detractors called 
him a ‘book thief’ and claimed that when he could not copy or purchase a manuscript, 
he simply used his cultellus flacianus to detach the necessary folia.3 Flacius both 
accumulated and compiled many manuscripts of source materials and organized a team 
of Lutheran scholars known as the Magdeburg Centuriators (1559–1574) after the town 
in which he envisioned the project, to write a massive Protestant history of the Church. 
They divided their work into thirteen centuries of Church history to demonstrate the 
continuity of the Christian tradition throughout a period dominated by the so-called 
papal Antichrist.4 In contrast to many of his contemporaries, Flacius viewed the Middle 
Ages positively (Hartmann, 2002: 31–48; Olson, 2011: 233). In order to legitimize the 
Reformation and portray Lutherans and not Catholics as the heirs of early Christianity, 
he incorporated many medieval authors into his theological construct as witnesses to 
the Christian truth, including the 13th century Parisian secular theologian William of 

	 1	 The secondary literature on Flacius is extensive. The starting point is W Preger 1964 Matthias Flacius Illyricus und seine 
Zeit. (Reprint of 1861 edition) Hildesheim: G. Olm. See more recently, O K Olson 2011 Matthias Flacius and the Survival 
of Luther’s Reform. 2nd ed. Minneapolis: Lutheran Press; L Ilić 2013 Matthias Flacius Illyricus as a Teacher at the Modern 
Lutheran Universities of Wittenberg and Jena in the Middle of the Sixteenth Century. Synthesis Philosophica, 55–56 
(1–2): 149–159; L Ilić 2014 Matthias Flacius Illyricus (1520–1575). In: Dingel, I and Leppin, V (eds.) Reformatorenlexikon. 
Darmstadt: Wissenschaftliche Buchgesellschaft. pp. 116–122; L Ilić 2019 Peregrinatio academica and Life Pilgrimage 
of Matthias Flacius Illyricus: From Labin to Wittenberg. In: Dingel, I et al. (eds.) Matthias Flacius Illyricus: Biographische 
Kontexte, theologische Wirkungen, historische Rezeption. Göttingen: Vandenhoeck and Ruprecht. pp. 11–20. 

	 2	 A survey of the history of this collection can be found in H Bollbuck 2022 Ut ex vetusti membranis cognosco: Matthias 
Flacius Illyricus and his use of Inquisition Registers and Manuals. In: Biller, P and Sackville, L J (eds.) Inquisition and Know-
ledge 1200–1700. York: Medieval Press, at 220.

	 3	 The history of this controversy is traced in O K Olson 1981b Der Bücherdieb Flacius – Geschichte eines Rufmords. 
Wolfenbütteler Beiträge, IV: 111–145 and in Olson, 2011, 269, 276. He explains that Flacius received this appellation 
out of 1) character assassination and 2) an attempt to explain the provenance of manuscripts that ended up at Wolfen-
büttel (Olson, 1981b, 115) and concludes it is a legend (139).

	 4	 Magdeburg Centuriators 1559–1574 Ecclesiastica Historia, integram Ecclesiae Christi ideam, quantum ad Locum, 
Propagationem, Persecutionem, Tranquillitatem, Doctrinam, Hæreses, Ceremonias, Gubernationem, Schismata, Synodos, 
Personas, Miracula, Martyria, Religiones extra Ecclesiam, & statum Imperii politicum attinet, secundum singulas Centurias, 
perspicuo ordine complectens: singulari diligentia & fide ex vetustissimis & optimis historicis, patribus, & aliis scriptoribus 
congesta: Per aliquot studiosos & pios viros in urbe Magdeburgica. Basel: Johann Oporinus.
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Saint-Amour.5 This paper examines Flacius’ knowledge of and interest in William and 
analyzes the Codex Wolfenbüttel, HAB, Guelf. 367 Helmstedt; it contains an edition of 
the material found in the folia 77ra–77ar, which Flacius did not publish to show how he 
preserved hitherto unknown Williamite material.

Matthias Flacius Illyricus and William of Saint-Amour
William figures prominently in two of Flacius’ works: Antilogia papae and the Catalogus 
testium veritatis. The first, his Antilogia papae, or more comprehensively, Anti-papal 
statements, that is on the Corrupt State of the Church and the Perversity of the Entire 
Papistic Clergy written by Some Ancient Authors, Flacius had printed in 1555;6 it serves 
as a precursor for the project he anticipated for the Centuriators. This work contains 
editions of works mainly written over the previous three centuries, which Flacius 
interpreted as antipapal in nature. As examples, it includes The Transfer of Power by 
Marsilio of Padua (c. 1270–1342) which challenged the pope’s right to transfer civil 
power, John of Engelschalk’s Speculum aureum (1404) which attacked the simony of the 
papal curia, and the appeal of Gregory of Heimberg (1399–1472) to Duke Sigismund of 
Austria for an ecumenical council.7 It also contains several works by William of Saint-
Amour. The first work printed in this collection is undoubtedly William’s most famous 
piece, De periculis novissimorum temporum (On the Dangers of the Last Days), which 
Flacius does not ascribe to William.8 He printed it along with a preface he credits to 
Matthew Paris; the Matthew in question is not the 13th century Benedictine but rather 
the late 14th century theologian Matthias of Janov (1350–1393/4) who began his studies 
at the University of Prague but completed them at Paris (Kopičková, 2005: 91). Flacius 
reports that Matthias wrote this preface in the year 1389, a little while before Jan Huss 
(Flacius, 1555: 1).9 

	 5	 On William’s life and career, see M M Dufeil 1972 Guillaume de Saint-Amour et la polémique universitaire parisienne 
1250–1259. Paris: A. Picard. For more recent discussions, see A Traver 2003 The Opuscula of William of Saint-Amour. 
Münster: Aschendorff, 1–81; G Geltner (ed.) 2008 William of Saint-Amour, De periculis novissimorum temporum. Leuven: 
Peeters, 1–27; T Suarez-Nani 2017 Wilhelm von St.-Amour. In: Brungs, A et al. (eds.) Grundriss der Geschichte der Philo-
sophie. Die Philosophie des Mittelalters, vol. 4/1. Basel: Schwabe. pp. 467–471. An excellent historiographical intro-
duction to the secondary literature concerning William is provided in S Steckel 2019 Une querelle de théologiens? 
The concept of «polemic» in the historiography of the secular-mendicant controversy. In: Sère, B (ed.) Les régimes de 
polémicité au Moyen Âge. Rennes: Presses universitaires. pp. 83–97.

	 6	 M Flacius Illyricus 1555 Antilogia papae, hoc est de corrupto ecclesiae et totius cleri papistici perversitate, scripta aliquot 
veterum auctorum, ante annos plus minus CCC et interea. Basel: Johann Oporinus.

	 7	 For a content discussion, see Hartmann, 2001, 120–128.
	 8	 Citations from Geltner, 2008.
	 9	 ‘Matthiae Parisensis Praefatio in Librum Scholae Parisiensis, de periculis Ecclesiae, qui scripta est Anno 1389, aliquanto 

ante Joannem Huss.’
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De periculis immediately follows Matthias of Janov’s preface. Michel-Marie Dufeil 
has identified the version of the text printed by Flacius with the ‘fourth family’ of 
manuscripts of De periculis, constituting the ‘Parisian recension’ of the text (1972: 242, 
276, n.157).10 More recently, Martina Hartmann has identified a manuscript of Matthias 
of Janov’s introduction to De periculis at Wolfenbüttel, Herzog August Bibliothek, that 
contains detailed instructions by Flacius for publication and is quite probably part of 
the printer’s copy for Antilogia papae.11 In his instructions to the printer, Flacius states 
that ‘I would like to place this beginning before the book of William of Saint-Amour 
On the Dangers of the World, and have the title changed to that of the entire school of 
Paris’ (Hartmann, 2001: 240).12 In the preface to De periculis, Matthias of Janov states 
clearly that the Masters of Theology at Paris had compiled the work; likewise, Flacius 
does not attribute De periculis to William and ascribes it rather to ‘the school of Paris ... 
written in the year 1389’ (Flacius, 1555: 1).13 It would thus appear that Flacius wanted to 
suppress William’s authorship of the text and that he possessed little knowledge of its 
context within the secular/mendicant conflict that embroiled the University of Paris in 
the 1250s.14 Nevertheless, Flacius included it to highlight the dangers facing the Church 
contained therein and the perceived failure of papal leadership to deter the said dangers.

	 10	 But at 276, n. 158 he notes that it shares some features with the second and third recensions of De periculis. The manu-
script of De periculis that Flacius actually used for his edition does not appear to be currently housed at Wolfenbüttel, 
HAB. It cannot be the copy contained in the manuscript Wolfenbüttel, HAB, Guelf. 359 Helmst. ff. 408ra–417vb since 
it is incomplete and only contains chapters one through twelve of the text.

	 11	 The manuscript is Wolfenbüttel, HAB, Helmst. 743.8. Hartmann, 2001, 240. A manuscript description is contained in 
O von Heinemann (ed.) 1963 Die Helmstedter Handschriften beschrieben von Otto von Heinemann, vol. I. (Reprint of 1890 
edition) Frankfurt am Main: Vittorio Klostermann, 188. 

	 12	 Wolfenbüttel, HAB, Helmst. 743.8. f. 17r: ‘hoc initium velim ponit ante libellum Guil. de S. Amore de periculis mundi et 
titulum mutari ut totae scholae Parisiensi inscribatur.’ Below the title ‘Praefatio in librum scholae Parisiensis de periculis’ 
he writes ‘scriptum ante annos 250 desumpta.’

	 13	 ‘Sequitur hic Tractatus, quem Universitas gloriosa Magistrorum Parisiensium in Sacra pagina compilavit, et ipsum librum 
De periculis novissimorum intitulavit...’ Ibid., 5: ‘Incipit scriptum scholae parisiensis, de periculis Ecclesiae, compositum 
anno 1389.’

	 14	 This conflict has generated a significant amount of secondary literature. See, for example, Dufeil, 1972; A Traver 1999 
Rewriting History? The Parisian Secular Masters’ Apologia of 1254. History of Universities, 15: 9–46; C Mews 2008 Com-
munautés de savoirs. Écoles et collèges à Paris au XIIIe siècle. Revue de Synthèse, 129(4): 485–550; J Robinson 2008 Qui 
Praedicat Periculum in Illo Peribit. William of St-Amour’s Anti-Mendicant Sermons. In: Guardiani, F et al. (eds.), Weapons 
of Mass Instruction. Secular and Religious Institutions Teaching the World. Proceedings of a St Michael’s College Symposium 
(25–26 November 2005). New York: Legas. pp. 51–63; J Verger 2008 Coacta ac periculosa societas. La difficile intégra-
tion des réguliers à l’Université de Paris au XIIIe siècle. In : Carozzi, C et al. (eds.) Vivre en société au Moyen Âge. Occident 
chrétien VIe–XVe siècle. Aix-en-Provence: Publications de l’Université de Provence. pp. 261–279; A Traver 2011 The 
Forging of an Intellectual Defense of Mendicancy in the Medieval University. In: Prudlo, D (ed.) The Origin, Development, 
and Refinement of Medieval Religious Mendicancies. Leiden: Brill. pp. 157–195; S Steckel 2013 Professoren in Weltunter-
gangsstimmung. Religiöse Debatte und städtische Öffentlichkeit im Pariser Bettelordensstreit, 1252–1257. In: Oberste, 
J (ed.) Pluralität – Konkurrenz – Konflikt. Religiöse Spannungen im städtischen Raum. Regensburg: Schnell & Steiner. pp. 
51–79; S Steckel 2014 Ein brennendes Feuer in meiner Brust. Prophetische Autorschaft und polemische Autorisier-
ungsstrategien Guillaumes de Saint-Amour im Pariser Bettelordensstreit (1256). In: Meier, C and Wagner-Egelhaaf, M 
(eds.) Prophetie und Autorschaft. Charisma, Heilsversprechen und Gefährdung. Berlin: De Gruyter. pp. 129–168.
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Immediately following De periculis in Antilogia papae is a text Flacius identifies 
as ‘the Articles of the Parisian scholars against monks from an ancient codex’ (1555: 
137).15 This piece emanated from the University of Paris at the height of its first 
period of the secular/mendicant controversy there in 1255 during William’s tenure as 
university proctor. It is a letter addressed to the Bishops of Auxerre and Orléans, whom 
Pope Alexander IV had empowered to oversee the Dominicans’ reintegration into the 
University (Denifle and Chatelain, 1889: 285–286), detailing why the friars should not 
be readmitted (Flacius, 1555: 137–141).16 These Articles identify seven reasons why the 
University should not accept the friars; they conform so closely to William’s written 
corpus that William likely composed the letter himself. What is noteworthy here is that 
Flacius has transformed the friars into monks although the Articles explicitly state that 
they were written contra fratres. After these Articles, Flacius inserts eight propositions 
composed by Pope John XXII against the Franciscans whom Flacius identifies as monks; 
he had obviously placed them there to continue the anti-monastic theme (142–143).17 
After these statements, Flacius introduces two sermons, both of which he attributes 
directly to William: De pharisaeo et publicano and then his sermon on the Feast Day of 
Saints Philip and James, Qui amat periculum (144).18 Flacius based his edition of the 
Articles of the Parisian scholars and the two sermons on the Wolfenbüttel manuscript 
under consideration here.19

In the next year, Flacius published his Catalogus testium veritatis (Catalogue of 
Witnesses to the Truth), a quasi-hagiographical work which formed the core of the 
program of the Magdeburg Centuriators. He reprinted it in 1562.20 This work not only 
traced the history of Christian witnesses but also incorporated heterodox people and 

	 15	 ‘Articuli scholasticorum Parisiensium contra Monachos ex veteri codice…’
	 16	 This text is repeated in its entirety in his entry on ‘Schola Parisiensis’ in Flacius 1562 Catalogus testium veritatis, qui 

ante nostram aetatem Pontifici Romano, eiusque erroribus reclamarunt. Straßburg: Paul Messerschmidt; Straßburg: Johann 
Oporinus, 527. Flacius used the text contained in the manuscript Wolfenbüttel, HAB, Guelf. 367 Helmst. for both edi-
tions. The text of ‘The Articles of the Parisian Scholars’ found in C É Du Boulay 1966 Historia Universitatis Parisiensis, 
vol. III. (Reprint of 1666 edition) Frankfurt am Main: Minerva, 287–288, is based on another unknown manuscript.

	 17	 ‘Articuli papae Johannis 22. Contra monachos.’
	 18	 ‘Sermo Magistri Wilhelmi de S. Amore I.’ Ibid., 171: ‘Sermo II Magistri Wilhelmi in die Philippi & Jacobi.’
	 19	 That Flacius took Qui amat periculum from the Wolfenbüttel codex may be seen in the fact that they both lack the 

concluding paragraph from ‘Volunt’ to ‘carentes’ at par. 40, page 178 of the sermon; Traver 2003, 178. The layout of 
the texts conforms to Flacius’ instructions to the printers found in the manuscript Wolfenbüttel, HAB, Helmst. 743.8, f. 
19v. Hartmann, 2001, 240: ‘hic connectatur ex alio ante istuc misso exemplari notem Willhelmi de s. Amore sub cuique 
finem ponantur ea, quae mox infra sequitur. Articuli lectorum et studiosorum Parisiensum contra monachos;’ f. 24v: ‘Hic 
sequantur due conciones Wilhelmi de S. Amore ante istuc misse.’ 

	 20	 Bollbuck, 2022, 213–214. A key text for the witnesses to the truth was Holy Bible, 1 Kings 19:8, with its 7,000 right-
eous people who would not bow to the knee of Baal. This study uses the 1562 edition of the work. On Flacius and the 
Centuriators, see N L Jones 1981 Matthew Parker, John Bale, and the Magdeburg Centuriators. The Sixteenth Century 
Journal, 12(3,2): 35–37; G B Lyon 2003 Badouin, Flacius, and the Plan for the Magdeburg Centuries. Journal of the 
History of Ideas, 64(2): 253–272; Ilić, 2014, 118; Olson, 2011, 256–263.
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groups who assailed the pope as the Antichrist and faced persecution because of it. Its 
strength lies not in its organization but rather in its content; it comprises a collection 
of writings and biographical narratives of individuals as witnesses to attest to the 
continual presence of the evangelical truth in all centuries of Church history.21 Thus, 
what he produced was a Lutheran historical enterprise to trace the history of the 
‘true’ Church.

In his entry for ‘William of Saint-Amour’ in the Catalogus, Flacius notes that he was 
a master of Paris and a canon of Beauvais who flourished about three hundred years ago, 
around the year 1250 (1562: 468).22 Flacius states that William had preached (concionari) 
a sermon (concio) which focused exclusively on the sin of hypocrisy, neglecting every 
other sin, and emphasized how it had permeated the world; his detractors had accused 
him before the pope and prelates (468).23 This sermon in question is obviously Qui amat 
periculum, which states as much in its protheme (Traver, 2003: 156). Flacius continues 
by claiming that William 

therefore attacked all monks, but especially mendicants, most bitterly, both con-

demning their state completely and accusing them of disturbing the churches by 

preaching (concionentur), hearing confessions, and simply performing the duties of 

pastors against the will of ordinary pastors (1562: 468).24

William expounds, he continues, in thirty-nine signs that the mendicants are 
pseudoapostles (1562: 468). But Flacius laments that no matter how much truth 
William had proposed, he was nevertheless condemned as a heretic by the Antichrist 
and his crowd, and was consequently proscribed (469).25 Flacius explains that William 
wrote many works against monks, including his Collectiones catholicae26 and another 

	 21	 On its organization, see J Green 2014 The Strange and Terrible Visions of Wilhelm Friess: The Paths of Prophecy in Reform-
ation Europe. Ann Arbor, MI: University of Michigan Press, 51; Lyon, 2003, 260; Olson, 2011, 233–241.

	 22	 ‘Vuilhelmus d S. Amore, magister parisiensis, & canonicus Belvacensis, floruit ferme ante 300 annos, id est circiter 1250.’
	 23	 ‘Scribit in quadam concione, se neglectis omnibus aliis criminibus, tantum contra hypocrisim concionari, quod inde plus 

periculi vel damni potius pietati accedat, quam ex ullis aliis publicis notisque criminibus.’
	 24	 ‘Oppugnavit itaque omnes monachos praesertim autem mendicantes accerime, tum statum eorum damnans penitus 

tum accusans eos quod perturbant ecclesias, dum invitis ordinariis pastoribus concionentur, et audiant confessiones, et 
simpliciter pastoribus officio fungantur.’

	 25	 ‘Verum quantumvis vera proposuerit nihilominus ab Antichristo eiusque turba pro heretico damnatus, proscriptusque 
est.’ Technically, Pope Alexander IV did not declare William a heretic; rather, he condemned him in perpetuo, excom-
municated him, deprived him of his benefices and offices and, at King Louis IX’s request, notified him that he would 
thereafter need a papal license to enter France. CUP I, No. 314, 362.

	 26	 Collectiones catholicae et canonicae scripturae ad defensionem ecclesiasticae hierarchiae…in the pseudonymous edition 
Alitophilius (ed.) 1632: Guillelmi de Sancto Amore Opera omnia quae reperiri potuerunt, Constance: Ad Insigne Bonae 
Fidei Apud Alithophilos, pp. 111–489. (Hereafter cited as Collectiones). On this work, see A Traver 2017 The Place of 
William of Saint-Amour’s Collectiones catholicae in the Secular-Mendicant Conflict at Paris. In: Cochelin, I et al. (eds.) 
From Learning to Love: Schools, Law and Pastoral Care in the Middle Ages. Toronto: PIMS. pp. 183–202.
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he identifies as the Forty Signs of the Pseudoapostles (469).27 Flacius then mentions 
Matthew Paris — this time the 13th century chronicler — and most of his knowledge 
about William seems to derive from his Chronica majora. He explains that Matthew Paris 
wrote at that time that there were disputes between the University of Paris and monks, 
both because the latter were oppressing the studium and because of a certain new book, 
which he assures his readers was very full of errors (1562: 469),28 that the monks had 
compiled and called the Eternal Gospel (469). He then recounts that the University had 
selected six representatives to send to Rome, one of whom was William, to complain to 
the pope about the monks’ insolence and errors (469).

Matthew Paris, however, reported that the University had selected six delegates to 
plead its case against the reintegration of the Dominican Order in Rome (Luard, 1880: 
598–599; Flacius, 1562: 469).29 Also, when Matthew recounted the scandal caused by 
the Eternal Gospel, he attributed the work’s creation not to monks but to fratres (Luard, 
1880: 599). A Franciscan lector at Paris, Gerard of Borgo San Donnino, had circulated 
a work in 1254 entitled Liber introductorius evangelii aeterni.30 Basing his work on a 
radical conception of Joachim of Fiore’s Trinitarian concept as an historiographical 
model, Gerard prophesied a third age in the Church, an age of the Holy Spirit, which 
would be accompanied by a new Eternal Gospel that would supplant the old and new 
dispensations.31 The secular theologians at Paris utilized the Introductorius to its 

	 27	 With the incipit: ‘Ecce inimici tui sonuerunt, et qui oderunt te extulerunt caput.’ He states that William wrote the piece 
against Bonaventure, a defender of the mendicants. The work clearly represents a case in which William’s signs to 
identify true Apostles from false ones contained in chapter fourteen of De periculis circulated independently as a text. 
P Szittya 1986 The Antifraternal Tradition in Medieval Literature. Princeton: University Press, 64, n. 4 has other examples 
of the signs circulating independently.

	 28	 ‘…erroribus refertissum librum…’ 
	 29	 A skillful survey of the secondary literature about Matthew Paris and an analysis of his knowledge of the Parisian secu-

lar/mendicant conflict is provided in S Steckel 2015 Narratives of Resistance: Arguments against the Mendicants in the 
Works of Matthew Paris and William of Saint-Amour. In: Burton, J et al. (eds.) Thirteenth Century England XV: Authority 
and Resistance in the Age of Magna Carta. Proceedings of the Aberystwyth and Lampeter Conference 2013. Woodbridge, 
UK: Boydell Press. pp. 157–177.

	 30	 According to Salimbene, the appearance of this work precipitated the Franciscans to regulate their writings. G Scalia 
(ed.) 1999 Salimbene de Adam, Cronica. Turnhout: Brepols, 698, noted in S D Dumont 2018 John Duns Scotus’s Report-
atio Parisiensis Examinata: A Mystery Solved. Recherches de théologie et philosophie médiévales, 85(2): 377–438, at 399, 
n. 68. This work no longer survives but the manuscript Dresden, Staats- und Universitätsbibliothek, A 120 contains 
texts written by Joachim or Joachites which Gerard annotated. F Troncarelli 2011 Early Joachism and Early Franciscan-
ism: Manuscript Evidence of a Common Destiny. Franciscan Studies, 69: 141–151; B Topfer, 1960 Eine Handschrift des 
Evangelium Aeternum des Gerardino von Borgo San Donnino. Zeitschrift für Geschichtswissenschaft, 8: 156–163.

	 31	 On this scandal, see D Burr 1993 Olivi’s Peaceable Kingdom: A Reading of the Apocalypse Commentary. Philadelphia: 
University of Pennsylvania Press, 14–21; R Lambertini 2002 Ende oder Vollendung: Interpretazioni escatologiche del 
conflitto tra Secolari e Mendicanti alla metà del XIII secolo. In: Aertsen, J A and Pickavé, M (eds.), Ende und Vollendung: 
Eschatologische Perspektiven im Mittelalter. Berlin: Walter de Gruyter. pp. 253–256; Troncarelli, 2011, 147–149; Steckel, 
2014, 139–147; S Grosse 2017 Thomas Aquinas, Bonaventure, and the Critiques of Joachimist Topics from the Fourth 
Lateran Council to Dante. In: Riedl, M. (ed.) A Companion to Joachim of Fiore. Leiden: Brill. pp. 152–158.
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fullest polemical capacity in their own academic quarrel with the friars, and had a list 
of errors extracted from it sent to Pope Innocent IV in 1254 who appointed a three-
man commission of cardinals to examine the work.32 His successor Alexander IV had it 
condemned and excommunicated all those who possessed a copy of it.33 The University 
representatives arrived at Rome and both Matthew Paris and Matthias Flacius recount 
that the papacy condemned the work silently lest the mendicants, or in Flacius’ case, 
monks, be tarnished (Luard, 1880: 600; Flacius 1562: 469).

Flacius then declares that there is a book called On the Dangers of the World; he 
provides an incipit for it, states that it had been written against monks, and remarks 
that some ascribe it to William (1562: 469).34 But Matthias of Janov, Flacius states, 
‘inserts the whole of this writing into his lengthy volume against the Antichrist and 
attributes it to the entire school of Paris’ (1562: 496).35 And De periculis does appear 
in tract five, distinction ten, chapter eleven of Kybal’s edition of Matthias of Janov’s 
Liber de antichristo.36 Flacius explains that from the time of its composition, De periculis 
had circulated as a product of many authors (1562: 496).37 He then relates that the 
misattribution of De periculis to one individual stems as a ploy by the papists. He details 
how they later ascribed De periculis to William rather than an entire school in an attempt 
to diminish the work’s authority (496).38 For that reason, Flacius makes clear that when 
he published the work in 1555, he preferred to retain both the name and title of ‘Schola 
parisiensis’ (496).39 

	 32	 The University’s list of errors from the Introductorius appears in CUP I, No. 243, 272–276. A critical edition can be found 
in E Benz 1932 Die Exzerptsätze der Pariser Professoren aus dem Evangelium Aeternum. Zeitschrift für Kirchengeschichte, 
51: 415–455. Errors one to seven treat Gerard, errors eight to thirty-one are reformulated passages from Joachim’s 
Concordia novi ac veteris testamenti. Grosse, 2017, 154.

	 33	 CUP I, No. 257, 297. Denifle edited the minutes of the commission’s investigation in H Denifle 1885 Das Evangelium 
aeternum und die Commission zu Anagni. Archiv für Literatur-und Kirchengeschichte des Mittelalters, 1: 49–142. 

	 34	 ‘Invenitur quoque liber quidam titulo De periculis mundi...contra monachos accurate scriptus. Eum alii tribuunt prae-
dicto Vuilhelmo.’

	 35	 ‘Sed Matthias...in suo prolixo volumine contra Antichristum totum id scriptum inserit ac id toti Parisensi scholae tribuit.’ 
In his entry for ‘Schola Parisiensis’ in the Catalogus, he notes again that some attribute the work to William, but Matthias 
of Janov attributes it to the schools of Paris. Ibid., 527.

	 36	 This prefatory letter and text of De periculis appear in V Kybal 1911 Matthiae de Janov dicti Magister Parisiensis Regula 
veteris et novi testamenti, vol. III. Innsbruck: Wagner, at pp. 249–314. Kybal, 1911, ix identifies this manuscript as Codex 
Musei Regni Bohemiae sign. XIII. E 13 (antea signatus N 289 et II C, 12; now Prague, National Museum Library, XIII E 
13). This text of De periculis contains forty-two ways to identify true apostles from false ones (Kybal, 1911, 296–314) 
and, as with many of the manuscripts of the beta tradition of Qui amat periculum, the sermon follows the text of De 
periculis directly without any break between them (Kybal, 1911, 314–322). The sermon is not a distinct unit and instead 
comprises two additional chapters of De periculis. Traver 2003, 96–107.

	 37	 ‘Apparet certe etiam ex ipso initio scripti non unius sed plurium nomine scriptum esse.’
	 38	 ‘Verum papistae non sine causa id uni attribuere maluerunt, quam tantae scholae, quo scilicet minus eius authoritate 

premerentur.’
	 39	 ‘Verum ego id scriptum cum nomine ac titulo potius scholae Parisiensis prodire malui. Editus vero est Basilaea an. 

Domini 1555.’ William himself suggests in both De periculis and his Responsiones that De periculis might have involved 
input from multiple theologians and canonists. See Traver 2003, 39, n. 48 for citations.
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He revisits some of this information in his entry for ‘Schola Parisiensis’ in the 
Catalogue, stating again that ‘Matthias...sets forth the complete and learned writings of 
the school of Paris against monks, especially mendicants,’ but he dates the work here 
to 1255 (1562: 527). 40 Again, reconsidering its attribution to William, Flacius further 
declares that not only does Matthias of Janov ascribe this work to the school of Paris, 
but its preface also states very clearly that the school of Paris had composed this work. 
He then unexpectedly adds that ‘[i]t may well be that William wrote that text for the 
school when he was one of its chief theologians’ (527).41 For, he explains, it is necessary 
for one person to write the work, even if it is written with the name and consent of 
many (527).

Returning to his entry on William, Flacius tells us that he has in his possession 
William’s work against monks and two sermons (conciones) written against monks. In 
the first sermon, De pharisaeo et publicano, Flacius explains that William had presented 
the Pharisees as monks and the Publicans as the laity. Because the latter acknowledge 
their sins, they may more easily obtain forgiveness, whereas the former, confident in 
their own righteousness, find it more difficult to do so. In the second sermon, Qui amat 
periculum, Flacius notes that he had warned that a very grave danger threatened the 
Church by monks (1562: 469).42 He explains that many others agreed with William that 
monks should not enter parishes to fulfill pastoral functions uninvited. He then lists 
a roster identifying the Glossator Bernard Parmensis and the theologians Godfrey of 
Fontaines, Henry of Ghent, John of Pouilly, Richard Fitzralph, and Nicholas of Cusa 
explicitly as examples.

Flacius has a certain hesitancy linking De periculis to William, which is particularly 
surprising since he stated that William proved that the mendicants were pseudoapostles 
in thirty-nine signs and the edition of De periculis he included in Antilogia papae 
contains thirty-nine signs to identify false Apostles from true ones. His Catalogue 
though shows a greater familiarity with the secular/mendicant conflict at Paris than his 
Antilogia papae since the former work dates De periculis to 1255 and contains an entry 
for William’s associate Lawrence the Englishman (Laurentius Anglicus) (1562: 470).43 
It also successfully places William into a larger ecclesiological tradition by noting that 
William did have followers of his teachings and by identifying other theologians who 

	 40	 ‘Matthias Parisiensis in suo illo prolixo opere contra Antichristum, ponit integrum ac eruditum scriptum scholae Parisi-
ensis contra monachis praesertim mendicantes anno Domini 1255.’

	 41	 ‘Fieri vero bene potest quod Vuilhelmus id scriptum pro schola scripserit cum unus ex praecipuis eius Theologis fuerit.’
	 42	 ‘Habeo eius librum contra monachos scriptum & duas conciones itidem contra monachos scriptas. In priore, tractat 

Evengelium de pharisaeo et publicano... In posteriore, monet Ecclesiam gravissimum ei periculum a monachis imminere.’ 
	 43	 On Lawrence, see P Glorieux 1934a Répertoire des maîtres en théologie de Paris au XIIIe siècle, vol. II. Paris: Vrin, at 349. 

Flacius accredits two works to him, one entitled Beware of Pseudoprophets and the other a Defense of William of Saint-
Amour.



10

asserted that regulars needed to obtain parochial and diocesan permission before 
performing pastoral activities in their jurisdictions.

Flacius’ interest in William derives largely from the fact that he views the secular 
theologian as a witness persecuted and proscribed by the pope. But what is significant 
here is that Flacius has turned William’s opponents from the mendicant orders into 
monks, and in the process, has completely rewritten the entire secular/mendicant 
conflict at Paris in the 1250s. The compilers of the Eternal Gospel have now become 
monks and the University delegation sent to Rome to protest the reentry of the 
Dominicans was now sent to complain about the errors and impudence of monks. The 
Articles of the Parisian Scholars, which Flacius probably did not know that William had 
written, now also targeted monks. Furthermore, Flacius states that William attacked 
all monks and has completely revised his literary corpus to make it all anti-monastic 
in nature. He reports that William wrote De periculis, the two sermons De pharisaeo 
et publicano and Qui amat periculum, and his Collectiones catholicae all against monks. 
Flacius has thus transformed William from a 13th century adversary of the mendicant 
orders into a virulent Proto-Protestant opponent of monasticism to give him additional 
contemporary relevance and make him a medieval witness to the truth.

The manuscript Wolfenbüttel, HAB, Guelf. 367 Helmstedt
Flacius had a copy of two of William’s sermons. The only manuscript in the Herzog 
August Library that contains William’s sermons is the codex Guelf. 367 Helmstedt, 
and, as we have seen, Flacius used this manuscript for the editions of the Articles of 
the Parisian scholars and the two sermons printed in his Antilogia papae.44 Upon closer 
inspection of this manuscript, one can see that it is comprised of nine separate fascicles 
or portions of manuscript material containing a historical and theological miscellany of 
materials written between the 13th and 15th centuries. The compiler of the manuscript 
catalogue for the collection, Bertram Lesser, suspects that Flacius himself, or one of 
his associates, took these portions of this manuscript from the context of their original 
transmission and put them into their present sequence (Lesser, 2022). This manuscript, 
and at least two others Lesser has identified at the Herzog August Library, are ‘Flacian 
compilations’ in which Flacius or his collaborators removed portions of manuscripts, 
created composite texts that suited their cause, and annotated them heavily (Lesser, 
2022). These ‘Flacian compilations’ once again call into question Flacius’ personal 
treatment of manuscripts, and do in themselves suggest the existence of a cultellus 

	 44	 This codex contains the only known manuscript copy of De pharisaeo. The text of this sermon contained in Alitophilius 
1632, 43–47 shows that the editor had access to Antilogia papae and another lost manuscript of the sermon. Traver, 
2003, 109–110.
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flacianus to separate needed texts from their original transmission. Two manuscripts 
of these assemblages, Guelf. 367 Helmstedt and Guelf. 431 Helmstedt, reveal Flacius’ 
goal to demonstrate the existence of evangelical truth throughout the medieval period. 
These collections contain a random mixture of theological treatises, including sermons 
and scriptural commentaries, works about the Waldensians, heresy in general, and 
conciliar material — particularly texts pertinent to the Councils of Constance and Basel 
— all works which the Reformers could use to demonstrate the continuity of truth 
throughout the period.

Since Lesser has provided an excellent manuscript description in extenso for Guelf. 
367 Helmstedt, I shall only present an abbreviated version here. The manuscript 
Wolfenbüttel, HAB, Guelf. 367 Helmstedt, hereafter referred to as W, is paper and 
parchment, 260–285 × 190–210 mm, and contains eighty-three folios. As we have 
seen, it is a miscellany collection of portions of nine different manuscripts copied 
between the 13th and 15th centuries and assembled into a volume in the 16th century. 
Interspersed throughout the manuscript are marginal annotations made by Flacius 
and others, which direct the reader to relevant passages and pagination of the 1562 
edition of the Catalogus testium veritatis. Part One (ff. 1r–2v) of the manuscript is paper, 
from a northern Italian provenance, dating from the third quarter of the 15th century. It 
contains letters to and by Isotta Nogarola and part of an unidentified oratio humanistica. 
Part Two (ff. 3ra–8vb) is parchment, copied in northeastern France in the first half of 
the 13th century. It contains portions of books two and three of Alan of Lille’s De fide 
catholica directed against Waldensians and Jews. Part Three (ff. 9r–13v) is paper, from a 
probable Bohemian provenance, and copied c. 1480. It preserves a sermon by John Huss 
preserved by Stanislaus of Znaim (c. 1360–1414), identified by Flacius as a concio Huss 
in the header of f. 9r, and a portion of a Hussite letter (f. 13r–v) from Ondřej z Brodu’s 
(d. 1427) Litterae ‘eloquenti viro.’ Part Four (ff. 14r–15v) is paper, from a south German 
provenance, and copied c. 1390. It contains Pope Gregory XI’s bull Plurium fidedignorum, 
issued on 13 January 1374, which officially condemned twelve articles attributed to 
the Bohemian preacher Jan Milíč of Kroměříž. The rubric in the header of f. 14r ‘Bulla 
Gregorii contra Militizium. Vide Flacium Catal. Testium Veritatis pag. 525’ directs the 
reader to the corresponding entry for Jan Milíč in the Catalogus (Flacius, 1562: 525–
526). Part Five (ff. 16r–17r ) is paper, from a northern German provenance, and copied 
in the second quarter of the 15th century; it contains two low German poems. Folio 17v 
is blank. Part Six (ff. 18r–26v) is paper from a southern German provenance, written 
c. 1445 and contains three texts. The first work (ff. 18r–26v) of Part Six is a treatise 
of Nicholas of Cusa against the Council of Basel (Tractatus … contra defensores scimatis 
Basilee) given at Frankfurt on 21 June 1442; the second text (ff. 27r–29r) is a notice on 
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the grievances of the German nation and the reformation of the church. The note on 
the header of f. 27r ‘Vide Catalogum Testium Veritatis pag. 312’ corresponds to the text 
of the Catalogus (Flacius, 1562: 312–317). Folio 29v is blank, while the third work of 
Part Six (ff. 30r–v) contains a notice by Herman Talheim for ecclesiastical reform and 
the calling of a new Church council (Avisamentum super reformatione ecclesie facienda et 
celebratione concilii generalis). Part Seven (ff. 31ra–38v) is paper and parchment, written 
in southern Germany c. 1460. Folio 31r contains part of Henry of Langenstein’s (1325–
1397) De distinctione horarum; folios 31va–38rb include his letter about Hildegard of 
Bingen’s prophecies concerning future dangers in the Church and f. 38v comprises 
extracts of Heinrich Toke’s Rapularius. The note on the header of f. 38v ‘Haec Flacius … 
curavit in Catalogo Testium Veritatis pag. 210’ directs the reader to the relevant passages 
in the Catalogus (Flacius, 1562: 210). Part Eight (ff. 39r–76v) is paper of central German 
provenance from the second half of the 15th century. Folios 39r–75r contain Dietrich 
of Niem’s (1345–1418) Chronica sive privilegia aut iura imperii; the notations ‘Haec 
Catalogo Testium Veritatis inseri curavit Flacius…’ on f. 41v and ‘Hucusque publicavit 
Flacius’ on f. 46r correspond to pages 204 to 210 of Flacius’ Catalogus. Folios 75r–76r 
preserve a letter of Charles I of Sicily to Peter III of Aragon and the latter’s response, 
while folio 76v comprises portions of Dietrich of Niem’s Catalogue of popes. 

But of particular interest here is Part Nine of W (ff. 77ra–83vb) containing the 
material relevant to William of Saint-Amour. This section was written in northern 
France between 1280–1330 in one hand in a small, heavily abbreviated semitextualis 
script (Lesser, 2022). Flacius, or possibly one of his assistants, annotated it in the 
header on folio 77r as: ‘Duae conciones Wilhelmi de S. Amore & articuli scholasticorum 
Parisiensium contra monachos’ (Lesser, 2022).45 As we have seen earlier, throughout 
his entry for ‘William of Saint-Amour’ in his Catalogus (Flacius, 1562: 468–470) and 
on folio 9r of W in reference to Jan Huss, Flacius uses the word concio as a synonym 
for sermon rather than the more familiar translation as ‘discussion’ or ‘dispute.’46 
What is unclear, however, is whether the ‘Duae conciones’ in question refer to the two 
sermons De pharisaeo et publicano and Qui amat periculum that appear later in Part Nine 
(ff. 78vb–83vb) of manuscript W or to the first two pieces contained in Part Nine (f. 
77ra–va) immediately preceding the Articles of the Parisian scholars (f. 77va–vb). And 
indeed, although identified as a sermon in the manuscript catalogue, the first item 
under consideration here on folio 77ra–b, as we shall see, reads more like a biblical 
commentary. Below the header on f. 77rb, another 16th century hand has written ‘Vide 

	 45	 Lesser suspects that Flacius wrote this heading himself. 
	 46	 He also uses conciones in references to William’s sermons in his instructions to the printers of Antilogia papae. See 

supra, n. 19.
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Catalogum Testium Veritatis p. 469.’ Pages 468–470 of the 1562 edition of the Catalogus 
testium veritatis contain the entry for William of Saint-Amour.

Part Nine of W was actually compiled from two separate portions of the same 
manuscript. The first portion of Part Nine contains the Articles of the Parisian scholars 
and includes a folio and a halved folio or column of text. The folio had the late medieval 
foliation of 107 (CVII) but Flacius or an associate refoliated it as folio 77; the halved 
folio contains no foliation but the manuscript cataloguers have identified it as f. 
77ar. Only the recto side contains text. The second section of Part Nine of W contains 
William’s sermons; it had the original foliation of 148–153 (CXLVIII–CLIII) and was 
refoliated as 78–83. So someone — probably Flacius — removed two different portions 
of a manuscript that contained material pertinent to the secular/mendicant conflict 
at Paris in the 1250s separated by forty-one folia, combined them, added the note 
‘Duae conciones Wilhelmi de S. Amore & articuli scholasticorum Parisiensium contra 
monachos,’ appended them to Parts One to Eight of manuscript W, and refoliated them 
as part of a new compilation of extracts from manuscripts. 

But how and where did Flacius find this material? In his correspondence to Caspar von 
Niedbrück dated 4 April 1555, Flacius claimed to have seen a volume of William’s works 
at St. Andrew’s Library in Braunschweig (Bibl, 1899: 91–94).47 Flacius found refuge 
in Braunschweig in winter and spring 1546–7 during the closure of the University of 
Wittenberg; during this time, he taught there and made use of St. Andrew’s Library (Ilić, 
2014: 116; Olson, 2011: 68–70). He also, it appears, detached folia from a manuscript 
at St. Andrew’s, now lost, that once contained further material relative to the conflict 
between the secular and the mendicant masters at the University of Paris in 1255–56 in 
which William played a major role.

We know much about the literary activities of William at that time because of a 
document edited by Edmond Faral entitled the Responsiones (1950–1951: 337–394).48 
This text is an extensive report of the deliberations of the papal commission delegated 
to examine William’s works. Although it reads like the minutes of the cardinals’ 
examination of William — as it contains both the cardinals’ questions and William’s 
responses — it was clearly composed after his condemnation either by William himself 
or one of his circle. The obvious intent of this work, as witnessed by William’s adroit 

	 47	 ‘Prolixum illud volumen de Sancto Amore inveni etiam Brunsvigae, sed non est tam bonum, ut tuum; facile tamen inde 
corrigi ac typographo dari posset.’ Also cited in Hartmann, 2001, 100–101 and Lesser, 2022.

	 48	 Printed in the 1632 edition of William’s Opera with the title ‘Casus et articuli super quibus accusatus fuit magister 
Guilielmus de Sancto Amore a Fratribus Praedicatoribus cum responsionibus ad singula.’
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and detailed responses to the committee’s questions, was to persuade the reader that 
the commission had wrongfully punished him.49

This work is extremely important for the study of William’s life and career as it 
summarizes his writings for the period. It also indicates that William’s corpus was 
originally much more extensive than the extant body of literature would suggest. As 
an example, he acknowledges having preached seven sermons, while only three exist 
today.50 

 Upon further examination of Part Nine of manuscript W, it contains additional 
information which both precede and proceed the Articles of the Parisian scholars 
and precede William’s sermons that Flacius did not print. This first portion of Part 
Nine begins with a short sermon or perhaps a commentary on King Herod and then 
transitions to the aureola or the exceptional prize given to a select few51 (f. 77ra–rb, 
original foliation CVII). Although it begins with a complete sentence, it has no initial 
rubric nor any introductory material to indicate the start of a new text; it may have, 
in fact, been separated mid-text from a portion of the Braunschweig manuscript that 
Flacius did not detach. A brief sermon on peace within the Church (f. 77rb–va) then 
follows; the Articles of the Parisian scholars (f. 77va–vb) and a short theological treatise 
concluding on the recto portion of the halved folio (ff. 77vb–77ar) then complete the 
first portion of Part Nine of W.

The second portion of Part Nine opens with what Lesser has identified as two 
sermons on St. Thomas the Apostle (f. 78ra, f. 78ra–vb, original foliation CXLVIII). 
The first incomplete sermon begins abruptly on folio 78ra with the word ‘originis’ 
and then concludes on f. 78ra with the explicit: ‘et tunc magna eis fuit confusio audire 
dyabolum.’ Following the rubic ‘Item de eodem,’ the second sermon continues from 

	 49	 The Responsiones are divided into six different sections grouped together in chronological order. The first portion of the 
text concerns suspect articles which the Dominicans accused William of having preached publicly at Mâcon, probably 
in January or February 1256. Section Two details William’s objections to reintegrating the friars into the University of 
Paris, while Section Three enumerates suspicious statements that the Dominicans collected from his Parisian sermon 
cycle. The fourth part narrates William’s defense before the archbishop of Tours in July 1256; the fifth portion summar-
izes his condemnation by the Master General of the Dominicans, Humbert of Romans, before the archbishops of Reims 
and Sens, and relates William’s own self-defense. The final section of the work contains a defense of De periculis.

	 50	 This number does not include the sermon De pharisaeo et publicano about which the committee did not question Wil-
liam.

	 51	 The history and development of the aureola is traced in E Hall and H Uhr 1978 Aureola and fructus: Distinctions of 
Beatitudes in Scholastic Thought and the Meaning of some crowns in Early Flemish Painting. The Art Bulletin, 60(2): 
249–254 and they revisit this theme in their 1985 Aureola super auream: Crowns and related symbols of special dis-
tinction for Saints in Late Gothic and Renaissance Iconography. The Art Bulletin, 67(4): 567–571.
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f. 78ra–vb. It begins: ‘Dominus meus et Deus meus.52 Sicut dictum est verbum istud…’ 
and ends on f. 78vb with the explicit: ‘et sic patet in verbo proposito quid credendum 
ex parte divinitatis et quid ex parte humanitatis.’ It is an extensive discussion of the 
seven attributes of Christ’s humanity, comparing each aspect with the Creed. Folios 
78vb–81ra (original foliation CXLVIII–CL) contain William of Saint-Amour’s sermon 
De pharisaeo et publicano; it is identified by the notation ‘Sermo Magistri Wilchelmi’ 
written in the same hand as the text. His sermon Qui amat periculum follows (ff. 
81ra–83vb, original foliation, CLI–CLIII). The incipit on f. 81ra reads: ‘Sermo Magistri 
Wilchelmi de sancto amore in die Philippi et Iacobi.’ The explicit on f. 83vb reads: 
‘Sermo ab heretico et predicationis scilicet Wilhelmo de sancto amore explicit.’ What 
is this additional material found in these two fascicles of Part Nine of W and why did 
Flacius not print it? I shall concentrate on the first four items found in this first portion 
of Part Nine of manuscript W.

Contents of the manuscript Wolfenbüttel, HAB, Guelf. 367 Helmstedt, ff. 
77ra-77ar
Folio 77ra opens with the first sermon; it extends a column and a half to the rubric of 
the second sermon entitled De Gog et Magog. It has suffered severe damage, probably 
in the form of homeoteleuton. It has no clear structure, contains many illogical 
sequences, and although is not even a column and one-half in length, it examines 
several unrelated themes. It begins by recounting the martyrdom of John the Baptist. It 
first notes that while King Herod had John imprisoned, his wife Herodias procured his 
execution. It assigns the cause of John’s death to her pleasure and Herod’s reluctance to 
confess the sin that he committed in marrying his brother’s wife. It then attributes this 
incarceration and death to effeminate traits (effeminatis), citing the Prophet Nahum’s 
warning about the fate of Nineveh — that the troops protecting the city are but a pack 
of women. It next remarks that Solomon in his day could only find one good man in a 
thousand worth his name, and not one good woman, highlighting the fact that good 
men are rarely begotten.

It then claims that Herod signifies those who are praised in this world by their 
brother. It describes his wife Herodias as ‘glory’ since she gives glory to all of our works; 
it continues that just as a wife is indissolubly joined to her husband, so too is the glory 
of all our good works indissolubly bound to Christ, and ought to be ascribed to him. 
Herod, however, attributed the glory which he received from his deeds to himself rather 

	 52	 Holy Bible, John 20:28.
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than God, and this made him, and those like him, hypocrites; this comparison between 
Herod and hypocrisy reappears in William’s later work, the Liber de antichristo.53 

It further notes that John had taught that no one could marry his brother’s wife 
(Holy Bible, Mc. 6:17). But after Herodias heard this admonition, she ordered John’s 
decapitation. It too labels Herodias a hypocrite, for her inability to endure the truth.

In an abrupt break, the text then exhorts that God forbid that any such pleasure 
of this type existed in ‘ista beata virgine.’ The virgin in question refers to the Virgin 
Mary, but it is unclear how it made the jump from Herodias to Mary. The most probable 
explanation is homeoteleutic error and that the manuscript’s scribe jumped from either 
the word ‘hypocrita’ or the phrase ‘Sed absit’ to its counterpart a few passages down. 
Somewhere in the missing portion it made some type of contrast between Herodias and 
Mary, which is now missing in the manuscript.

It next compares Mary to a quote from Ecclesiasticus: just as the sun rises to God in 
the highest, so too is the species of a good woman an ornament for her home (Holy Bible, 
Eccli. 26:21). And as the sun, when it rises, eliminates darkness and adorns the world 
with light, the species of a good woman is her honest way of life as an ornament for her 
home. Using the interlinear gloss as a guide, it defines the good woman in question as 
Mary and the house as the entire Church.54 

It then compares her to the passage from Apocalypse 12:1 which narrates the 
appearance of the woman veiled with the sun, wearing a crown of twelve stars and 
treading upon the moon; she would bring forth the male child to rule the world with 
a rod of iron.55 It uses the example of this woman to extol the perfect life of the Virgin. 

	 53	 The comparison of Herod and his followers with hypocrites reappears in his Liber de antichristo when William discusses 
the first general persecution of the Church in the form of tyrants. E Martène and U Durand (eds.) 1731 In Veterum 
scriptorum et monumentorum historicum dogmaticorum moralium amplissima collection, vol. IX. Paris: Montalant. cols. 
1271–1446 (hereafter cited as Liber de Antichristo), at col. 1279. Scholars have traditionally viewed this work as part of 
William’s corpus. However, in 1962 Michel-Marie Dufeil mysteriously claimed that Nicholas of Lisieux had ‘rewritten’ 
the work. Ten years later, he claimed that Nicholas wrote the entire work. M M Dufeil 1962 Correction au «Répertoire 
des maîtres en théologie de Paris au XIIIe siècle» de P. Glorieux. Bulletin de la Société internationale pour l’étude de la 
philosophie médiévale, 4: 135; Dufeil, 1972, 330–331. On the discussion of William’s authorship of the text, see R Lerner 
1976 Refreshment of the Saints: The Time after Antichrist as a Station for Earthly Progress in Medieval Thought. Tradi-
tio, 32: 124–126; B McGinn 1994 Antichrist: Two Thousand Years of the Human Fascination with Evil. New York: Harper 
Collins, 326, n. 47; Lambertini, 2002, 258–260. There exist far too many similarities between William’s own works and 
Liber de antichristo for the latter to be an independent product. A Traver 2001 The Liber de antichristo and the Failure 
of Joachite Expectations. Florensia, 14: 87–98. 

	 54	 Glossa interlinearis in Holy Bible, Eccli. 26:21 in Biblia cum Glossa ordinaria Walafridi Strabonis aliorumque et interlineari 
Anselmi Laudunensis. [Strasbourg: Adolf Rusch for Anton Koberger, not after 1480]. Cited in M. Morard et al. (eds.) 
2026 Biblia latina cum glossa ordinaria aucta. In: Sacra Pagina, Paris, IRHT-CNRS, online at https://gloss-e.irht.cnrs.fr/
php/editions_chapitre.php?id=liber&numLivre=32&chapitre=32_26#cap26_verset21 [accessed 15 April 2026].

	 55	 The second portion of this sermon loosely follows Bernard’s own sermon Dominica infra octavam assumptionis: J Leclerq 
and H Rochais (eds.) 1968 Sancti Bernardi Sermones super Cantica Canticorum. Sermones 69–86. Rome: Editiones Cister-
cienses. pp. 262–273.

https://gloss-e.irht.cnrs.fr/php/editions_chapitre.php?id=liber&numLivre=32&chapitre=32_26#cap26_verset21
https://gloss-e.irht.cnrs.fr/php/editions_chapitre.php?id=liber&numLivre=32&chapitre=32_26#cap26_verset21
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The sun represents Christ, and then a citation is added from Malachi which identifies 
the Lord as the sun of righteousness (Holy Bible, Mal. 4:2). Mary was therefore clothed 
in the conservatio Christi. The fact that the Virgin has the moon underneath her feet 
shows that she rejected secular trappings and the mutability of the world. The circular 
crown represents apostolic doctrine — which like a crown, has neither a beginning nor 
an end — since evangelical truth even existed in the Old Testament sub figuris. It then 
defines her as a doctor, and as such, she has merited the aureola. While the aurea is the 
special reward given to blessed souls,56 the aureola is an exceptional reward given to 
the souls of specific individuals for some privileged work: this group includes doctors, 
virgins, and martyrs (Riballier (ed.), 1987: III, 426). Since she was a doctor, virgin, and 
martyr, she deserves the triple aureolam in patria.

While this short piece has little immediate bearing on the seculars’ university quarrel 
with the mendicants, it does nevertheless feature two relevant themes. First, one can 
see the focus on hypocrisy; William develops this theme throughout his polemical 
works of 1256, particularly in De periculis. As we have seen, he devotes his sermon Qui 
amat periculum specifically to this issue. His sermon Si quis diligit me warns that the devil 
operates primarily through the sin of hypocrisy; it also suggests that the multiplication 
of religious habits, such as those seen in Francia, may have been instigated by the devil 
through hypocrisy (Traver, 2003: 182–183). His entire sermon De pharisaeo et publicano 
treats the issue of the hypocrisy of the Pharisees (Traver, 2003: 191–205). 

Second, its insistence on the eternity of apostolic doctrine may be construed as an 
attack on the doctrines of Gerard’s Liber introductorius, which had predicted the collapse 
of the traditional Church structure in 1260. In this year, he claimed, a new Church 
dominated by barefoot spiritual men would soon take control of the ecclesiastical 
hierarchy. William’s attacks on Gerard’s Introductorius reappear in varying degrees 
through a large part of his corpus, including De periculis, his sermons Qui amat periculum 
and Si quis diligit me, his responses to Bonaventure’s disputed question De mendicitate, 
his Liber de antichristo, and his Collectiones catholicae.57 The second sermon of this 
manuscript explicitly mentions the doctrines of the Introductorius. 

This second sermon continues for a column and a half (f. 77rb–va); it has a more 
direct bearing on recent events at Paris than the first. This one concerns the satanic 
beings Gog and Magog and seeks to discern those who want to disrupt or destroy peace 

	 56	 Cf. Holy Bible, Ex. 25:25: ‘…et ipsi labio coronam interrasilem altam quatuor digitis; et super illam, alteram coronam 
aureolam.’

	 57	 Traver 2003, Responses to Bonaventure’s De mendicitate, 150; Ibid., Qui amat periculum, 168; Ibid., Si quis diligit me, 
188; Geltner 2008, De periculis, 76–8; Martène and Durand 1731, Liber de antichristo, 1320–1335; Alitophilius 1632, 
Collectiones, 113. William never mentions Gerard by name and instead associates the errors of the Introductorius with 
Joachim. Traver 2001, 91–92.
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within the Church. William revisits this theme and expounds it further in Distinction 
Three of his Collectiones catholicae (Alitophilius, 1632: 322–323). As its theme, it cites a 
Psalms citation, Seek after peace and pursue it (Holy Bible, Ps. 33:15); it states that there 
are four points to be noted: what is this peace, who ought to seek after and pursue it, 
who keeps this peace, and what disturbs or impedes this peace. It denotes that there are 
three impediments to peace within the Church; it enumerates them as a tertia lingua 
(the tongue of a third person), Gog and Magog, and the concupiscence of the Church’s 
members. These three impediments form the structure of this sermon.

It first defines tertia lingua as the language of a detractor. The detractor destroys 
the peace between the one whom he has maligned and the one who has listened to his 
gossip. It then speculates on which offense is worse: to slander or to listen to a slanderer. 
It concludes that both are great sins and one cannot easily determine which is worse.58 

It next speculates that the phrase ‘lingua tertia’ could refer to doctrine which is 
created anew, namely novel teachings which are professedly opposed to the faith. To 
elucidate this point, it provides some examples of this doctrine, all of which come 
either from the University of Paris’ list of errors culled from Gerard’s Introductorius or 
the cardinals’ report on the work: the power and dignity of Peter and his successors is 
called the Babylonian Empire,59 the sacrament of the eucharist will soon cease,60 and 
our faith will shortly be emptied. It then warns that these teachings are even now being 
preached and need to be resisted.

Next, it announces that the peace of the Church is being thwarted by Gog and Magog; 
their race (gens) seeks to multiply itself to disturb the world throughout the four quarters 
of the earth. It comments that Augustine treated a question on whether a race could 
multiply itself to disrupt the entire world. Augustine, however, concluded negatively 
but argued that one had to examine the significance of the words Gog and Magog: Gog 
means covered (tectum); Magog, uncovered (detectum).61 They both signify, therefore, 
those who hide in the pretext of sanctity and cover their evil with a feigned appearance 
of honesty. As long as they are unknown, they are Gog. When their true appearance is 

	 58	 ‘Detrahere an detrahentem audire quod horum sit gravius non facile dixerim; magnum enim est peccatum utrumque, 
scilicet detrahere et detrahentem audire, ita quod de facili non possit discerni quod horum gravius sit peccatum.’ W, f. 
77rb. 

	 59	 The same error appears in the Anagni Commission’s report on the Introductorius. Denifle, 1885, 119: ‘Quod autem per 
regnum Babilonis intelligat dominium Romane ecclesie…’ 

	 60	 Benz, 1932, 425–426: ‘Item in eodem libro in tractatu de historia Iudith inventitur quod sacramenta novae legis non 
durabunt amodo nisi per sex annos a tempore libri conditi conputandos, videlicet usque ad annum dominice incarna-
tionis MCCLX;’ Traver 2003, Qui amat periculum, 168: ‘et ibi enim docetur quod Christus non est Deus et quod sacra-
mentum ecclesiae nihil est… ;’ Traver 2003, Si quis diligit me, 188: ‘...quia dicitur ibi, quod deficient sacramenta ecclesiae 
infra quinquinnenium…’ 

	 61	 ‘Gog enim signat tectum; Magog detectum.’ W, f. 77rb; Alitophilius 1632, Collectiones, 323.
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revealed, they are Magog. After having distanced itself from the statement by noting 
that they are the words of Augustine, and not its own,62 the text then hints that both 
Gog and Magog could be witnessed today by their false appearance of sanctity,63 and 
not only at Paris, but also throughout the entire Church.64

The third impediment to peace within the Church, the concupiscence of its members, 
is treated briefly. It cites a passage from the epistle of James asking the question: ‘What 
causes conflicts and quarrels among you? Do they not spring from the aggressiveness 
of your bodily desires?’ It simply states that it will say nothing of it for the moment.65 

This second sermon provides clear evidence that the doctrines of Gerard’s Liber 
introductorius were very present in the academic conflict. Indeed, through its overt 
mention of Paris, the author identifies the milieu from which the sermon arose. 
Moreover, the use of Gog and Magog as apocalyptic signifiers for the mendicants will 
appear again in an expanded format, not only in the Collectiones catholicae, but also in 
the Liber de antichristo.66 

The second sermon is followed by marginal rubric ‘Exceptiones scholarium 
Parisiensium contra fratres’ on f. 77va written in the same 16th century hand as ‘Vide 
Catalogum Testium Veritatis p. 469’ on f. 77rb. A notation in calce written in the same 
hand as the text reads: ‘Hec sunt exceptiones scolarium contra fratres.’ The Articles of 
the Parisian scholars follow (f. 77va–vb).67 

The first reason the University provides for not admitting the friars claims that 
membership into an association ought to be voluntary and cannot be obtained by force; 
William repeats this claim almost verbatim in his Responsiones (Faral, 1950–1951: 
345). Second, the masters assert that to readmit the friars into the University would 
be dangerous; the latter have already influenced the studium in many injurious and 
perilous ways.68 Third, they allege that the manner of life of the mendicants differs so 

	 62	 ‘Haec sunt verba Augustini in libro De civitate Dei, non mei…’ W, f. 77rb. William makes a similar claim in the Liber de 
antichristo. Martène and Durand 1731, 1444.

	 63	 Cf. Holy Bible, 2 Tim. 3:5; Traver 2003, Qui amat periculum, 158–9, 170, 172; Ibid., De pharisaeo, 191; Geltner 2008, 
De periculis, 58, 106–108; Martène and Durand 1731, Liber de antichristo, 1295, 1317, 1356; Alitophilius 1632, Collec-
tiones, 113, 302, 326, 333.

	 64	 ‘...propter quos hodie non solum nos qui sumus Parisius, sed etiam universalis ecclesie in magna perturbatione est con-
scitata.’ W, f. 77va.

	 65	 ‘De hac dicitur Iacobus in Canonica sua: Unde bella et lites in vobis? Nonne ex concupiscentiis vestris? Et de hoc nichil ad 
presens, sed de aliis duobus impedimentis de quibus dictum est.’ W, f. 77va.

	 66	 Cf. Martène and Durand 1731, Liber de antichristo, 1298, 1304, 1367.
	 67	 Although Flacius has printed this text both in 1555, 137–141 and 1562, 527, I have included it here to demonstrate 

William’s authorship.
	 68	 Several of these reasons reappear in the University’s letter of protest Radix amaritudinis of 2 October 1255, which both 

lauds William of Saint-Amour and threatens to dissolve the University over the issue of the forced reintegration of the 
friars. CUP I, No. 256, 293.
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greatly from theirs that it would be impossible for them to enter the same academic 
association. Reason four cautions that if the Parisian masters did readmit the friars, 
they would be acting contrary to the Apostle’s admonition in Romans 16:17–18 not 
to allow dissenters in their midst (Geltner, 2008: 92; CUP I: 293), especially since 
these imposters serve their stomachs rather than God (Traver, 1995: 342),69 and use 
contrived words to deceive the simple through their sermons (Alitophilius, 1632: 226; 
Geltner 2008: 92).70 All of these same assertions and their scriptural references appear 
throughout William’s De periculis, his disputed questions, and his Collectiones catholicae. 
Reason five reappears in toto with little modification in the Responsiones. It argues, on 
the basis of Paul’s second epistle to Timothy, that the friars are pentetrantes domos; 
they enter the homes of the faithful and probe the qualities and consciences of men 
(Faral, 1950–1951: 345). Such intruders represent the heralds of the Last Times as the 
Apostle had predicted, and are especially to be avoided. These accusations are common 
stock phrases employed by William and appear frequently throughout De periculis and 
his sermons.71 

The sixth reason for refusing the mendicants’ reentry into the University states 
that the local clergy have never examined the friars. Since they are not bishops, parish 
priests, or opitulatores or helpers mentioned by Paul in 1 Corinthians (Holy Bible, 1 
Cor. 12:28), they have no ecclesiastical jurisdiction; it further warns that they may in 
fact be pseudo-prophets — a claim which appears with a large degree of frequency 
throughout William’s corpus.72 The final reason why the friars cannot be reintegrated 
into the University cautions that they are far too curious about other people’s affairs 
and spiritual works.73 Their excessive curiosity is unfortunate, since they are neither 
Apostles nor parochial clergy.74 Based on idiom, common expressions, and authorities, 
it is clear that William, probably in his capacity as the University’s proctor, authored 
this letter himself.

Immediately following this letter (ff. 77vb–77ar) is a short theological treatise 
highlighting biblical passages that contain the word ‘milk.’ The structure is based 

	 69	 Geltner, 2008, De periculis, 92; Alitophilius, 1632, Collectiones, 226.
	 70	 Glossa interlinearis in Holy Bible, Rom. 16:18 in Morard et al., 2026, online at https://gloss-e.irht.cnrs.fr/php/editions_

chapitre.php?id=liber&numLivre=60&chapitre=60_16#cap16_verset18 [accessed 15 April 2026].  
	 71	 Traver 2003, Qui amat periculum, 166; Ibid., Si quis diligit me, 187; Geltner 2008, De periculis, 44, 46–48, 66, 90–92; 

Martène and Durand 1731, Liber de antichristo, 1295–1296, 1351; Alitophilius 1632, Collectiones, 113, 132–133, 196–
197, 205.

	 72	 Traver 2003, Qui amat periculum, 163–164; Ibid., De pharisaeo, 196; Geltner 2008, De periculis, 50–52, 72, 112–114; 
Faral 1950–1, Responsiones, 349; Alitophilius 1632, Collectiones, 135, 144, 164.

	 73	 Faral 1950–1, Responsiones, 345; CUP I, No. 256, 293.
	 74	 Similar statements appear in Traver 2003, Qui amat periculum, 163–164; Geltner 2008, De periculis, 50–52; Martène 

and Durand 1731, Liber de antichristo, 1302–1303.

https://gloss-e.irht.cnrs.fr/php/editions_chapitre.php?id=liber&numLivre=60&chapitre=60_16#cap16_verset18
https://gloss-e.irht.cnrs.fr/php/editions_chapitre.php?id=liber&numLivre=60&chapitre=60_16#cap16_verset18
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loosely on 1 Peter 2:2, but it has no thematic core except for its focus on the children of 
God and the usage of different types of milk: spiritual milk, the milk of innocence, of 
Scripture, of tribulation, of internal consolation, and of eternal sweetness. In fact, the 
passage reads like a sequence of biblical exempla that all contain the word lac in some 
form or another. 

It notes, citing the first epistle of Peter, that young boys strive to preserve those 
things which pertain to the conduct of life, and it calls this ‘rational milk without 
guile,’ (Holy Bible, 1 Pet. 2:2) stating that a child that does not want to suckle is ill. It 
recites a story in Josephus narrating how the daughter of the pharaoh had Egyptian 
women brought in and Moses did not want to drink their milk. The sister of Moses then 
summoned a Hebrew woman and Moses suckled the milk of his mother (Blatt, 1958: 
199). It refers to Egyptian milk as the ‘sweetening of guilt’ and advises that it is not to 
be suckled.75 Noting that even whales draw out their breasts to suckle their young (Holy 
Bible, Lam. 4:3), and labeling this milk the ‘milk of flattery,’ it cites Proverbs 16:29 
warning that a wicked man will lead his neighbor down the wrong path. It labels this 
the milk of transitory pleasure.76

	 In this vein, it discusses scriptural justification for the milk of innocence, 
the milk of Scripture, the milk of tribulation, the milk of internal consolation, and 
finally the milk of eternal sweetness. Returning to Peter’s first epistle and the theme 
of spiritual milk without guile, it continues by citing ‘so that you may grow in faith 
through it’ (Holy Bible, 1 Pet. 2:2), explaining the benefits of spiritual milk for Samuel 
and John the Baptist. It then begins a division which will characterize much of the mid-
portion of the treatise, noting three ways in which we may grow: in the increase of 
faith and virtue, in the knowledge of Christ, and in the perfection of life.77 After finding 
appropriate scriptural backing for each of these three reasons, it warns that there are 
many who do not grow in this manner. Using the example of Reuben from Genesis, who 
defiled the couch of his father Jacob’s concubine Bilhah, it relates that Jacob cast him 
out like water (effusus es … sicut aqua), so that neither taste, color, nor smell remained in 
him. Highlighting the verb effundo, the tract reports that taste remains in spilled wine, 
color remains in spilled milk, and scent remains in spilled odor. But for those who were 
cast out like Reuben, neither the taste of internal consolation, nor the odor of good 
operation, nor the color of a blessed way of life remain. It further warns that some do 
grow, but not in height, rather in width; these are those who increase their temporal 
possessions. Those who grow in height, however, augment their heavenly goods.

	 75	 ‘Est ergo lac egyptium, id est dulcedo culpe, et hoc non est sugendum.’ W, f. 77vb. 
	 76	 ‘Est etiam lac delectationis transitorie.’ W, f. 77vb. 
	 77	 ‘Debemus enim nos crescere in virtutum et gratie multiplicatione, in Christi cognitione et in vite perfectione.’ W, f. 77vb. 
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While the treatise recognizes that the sons of God procure their own salvation, it 
also states that many secure their own damnation. Advancing to the second epistle of 
Peter, it recalls that false prophets will bring swift disaster upon themselves (Holy Bible, 
2 Pet. 2:1). It next cites Isaiah, reminding its listeners that we do not make our salvation 
(Is. 46:13). Finally, quoting the Apostle, it remarks that we work for salvation with fear 
and trembling (Phil. 2:12). It next claims that these are the ways in which the children of 
God are known: with the fear of death and the dread of judgment, or with the fear of sin 
and terror of the Last Judgment. Although the theological treatise states that there are 
many other ways to discern the children of God, it will not recite them at the moment.

While William does not cite the relevant biblical passages concerning milk in his 
known corpus, of special interest is the frequency with which the word occurs in the 
writings of William’s protégé, Nicholas of Lisieux.78 In his response to the Dominican 
Thomas Aquinas’ work De perfectione spiritualis vitae (On the perfection of the spiritual 
life) entitled De perfectione et excellentia status clericorum (On the perfection and excellence 
of the state of clerics), Nicholas cites the parallel passage 1 Cor. 3:2 frequently.

W, f. 77vb

Et alibi: Lac dedi vobis in potum.

Nicholas of Lisieux, De perfectione I, c. 2

Paris, Bibliothèque Interuniversitaire de la Sorbonne (hereafter cited as BIS), ms. 

228, f. 217rb

Lac mandatorum potum vobis dedi non escam, id est cibum solidum consiliorum.

Nicholas of Lisieux, De perfectione I, c. 4

Paris, BIS, ms. 228, f. 219vb

	 78	 On Nicholas, see M Bierbaum 1920 Bettelorden und Weltgeistlichkeit an der Universität Paris: Texte und Untersuchun-
gen zum literarischen Armuts- und Exemtionsstreit des 13. Jahrhunderts (1255–1272). Münster i. W.: Aschendorff. pp. 
362–378; Glorieux, 1934a, 354–355; P Glorieux 1934b Les polémiques «contra Geraldinos»: Les pièces du dossier. 
Recherches de théologie ancienne et médiévale, 6: 5–13, 17–41; P Glorieux 1935 «Contra Geraldinos»: l’enchainement 
des polémiques. Recherches de théologie ancienne et médiévale, 7: 129–155; A Traver 2025 Nicholas of Lisieux’s De per-
fectione et excellentia status clericorum. In: Brinzei, M et al. (eds.) Radical Thinking in the Middle Ages. Acts of the XVth 
International Congress of the SIEPM. Turhout: Brepols. pp. 675–685. Despite Pope Alexander’s prohibition, Nicholas 
remained in contact with William and appears to have written two of his works at the latter’s request. His work Liber de 
ordine praeceptorum ad consilia begins ‘A nostra parvitate vestra paternitas requisivit…’ Bierbaum, 1920, 220. His Contra 
Pecham et Thomam begins ‘Iussioni paternitatis vestrae obtemperans, duabus quaestionibus, quas misistis breviter et 
succinte respondeo, ponens adversarii rationes, deinde nostras subiungens pro catholica veritate responsiones.’ Paris, 
Bibliothèque nationale de France (hereafter cited as BnF), nat. lat. 15986, f. 238ra. He also sent a copy of his tract De 
perfectione et excellentia status clericorum directly to William along with a prefatory letter. CUP I, No. 439, 495–498.
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Lac vobis potum dedi non escam. Glossa: Et altiora non praedicam vobis, quia cog-

nitum quod nondum capere poteratis…

Nicholas of Lisieux, De perfectione II, c. 5

Paris, BIS, ms. 228, f. 249rb

Lac vobis potum dedi, non escam. Nondum enim, inquit, poteratis.

This citation recurs in Nicholas’ treatise directed against the Franciscan John 
Pecham and the Dominican Thomas Aquinas appropriately known as Contra Pecham et 
Thomam:

Nicholas of Lisieux, Contra Pecham et Thomam

Paris, Bibliothèque nationale de France (hereafter cited as BnF), nat. lat. 15986, f. 

257vb

…lac vobis potum dedi, non escam. Nondum enim poteratis etc. 

Moreover, in both of these works, Nicholas cites 1 Peter 2:1, the apparent theme of this 
tractate. 

W, f. 77vb

Unde sequitur ut in eo crescatis in salutem

Nicholas of Lisieux, De perfectione I, c.7

Paris, BIS, ms. 228, f. 225vb

non dicit solidum cibum, quod est perfectorum, ut in Christo crescatis in salutem. 

Nicholas of Lisieux, Contra Pecham et Thomam

Paris, BnF, nat. lat. 15986, f. 255rb

lac mandatorum primo concupiscere debent, ut crescant in salutem, quibus sufficere 

debet, quod ex magna Dei misericordia ad salutem servantur.

Nicholas of Lisieux, Contra Pecham et Thomam

Paris, BnF, nat. lat., f. 257vb

lac concupiscentiae, ut in eo crescatis in salutem ut per lacteum cibum mandatorum…

However, Nicholas develops this theme more explicitly than its counterpart in W. 
His Liber de ordine preceptorum ad consilia offers six reasons why the mandates should 
be mastered before the evangelical counsels; reason five states that the mandates 
precede the counsels just as milk precedes solid food in nutrition. He contrasts the milk 
of mandates with the solid food of counsels, both to argue that one should be grounded 
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in the commandments before attempting to vow to observe evangelical counsels and to 
attack the mendicant practice of accepting young boys into religious orders (Bierbaum, 
1920: 229).79 While such an approach may be implicit in the manuscript with its 
reference to pueri Dei and young boys suckling, it is never expressly articulated. The 
fact that some of the same biblical citations reappear in the works of Nicholas of Lisieux 
may possibly be an argument in favor of William’s authorship, given Nicholas’ proven 
tendency to follow his master closely (Glorieux, 1934a: 354; Glorieux, 1934b: 23).

The question remains, however, as to whether William authored these texts contained 
on folios 77ra–77ar of W. In the case of the first piece about King Herod, it is difficult 
to determine since a portion of it is missing. The link between Herod and hypocrisy 
and the insistence on the eternity of evangelical doctrine are topoi used throughout 
William’s writings, and in all probability serve as a clue to his authorship. The second 
sermon is almost definitely a product of William due to its recitation of Gerard of 
Borgo San Donnino’s errors, the fact that the author identifies himself as present in 
Paris, its shared material in William’s other works, and the many idiomatic phrases 
and expressions. The university letter protesting the reintegration of the mendicants 
is undoubtedly a product of William. The theological treatise on milk resembles a 
florilegium of scriptural citations that Nicholas of Lisieux later incorporated into his 
own writings.

What then is this material and how does it relate to William’s literary career? 
It is unlikely that any of these short pieces comprise any of William’s lost sermons 
identified in the Responsiones. Due to the content of the matter contained in the folios 
77ra–77ar and the recurring themes of hypocrisy, those who feign sanctity, and 
Gerard’s Liber introductorius — all topics that would have been familiar to a Parisian 
audience in 1255/6 — it seems likely that William wrote and/or preached this material 
probably in the 1255–6 academic year at Paris. These brief sermons, the articles, and 
the theological treatise therefore provide further evidence of professional activity on 
the part of William before his condemnation. 

It is also unlikely that the annotation ‘Duae conciones Wilhelmi de S. Amore’ 
that Flacius or an associate made in the header of f. 77r refer to the first two items 
contained on f. 77ra–va of W. Why would Flacius herald two sermons of William and 
then not print them? It seems more likely that Flacius removed two sections of the lost 
Braunschweig manuscript, the first one originally foliated 107, containing the Articles 

	 79	 Cf. Traver, 2011, 192–193. This same citation and exegesis had earlier appeared in Nicholas’ ‘rough draft’ of Liber de 
ordine and Contra Pecham et Thomam known as Hanc quaestionem, edited by S Clasen 1938 Eine Antwort auf die theo-
logische Quästion des Johannes Pecham über die vollkommene Armut. Franziskanische Studien, 25: 241–258, at 249.
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of the Parisian scholars, and the second foliated 148–53, comprising William’s two 
sermons De pharisaeo et publicano and Qui amat periculum, combined them, and simply 
annotated the header of the first section ‘Two sermons by William of Saint-Amour and 
Articles by the Parisian scholars against monks.’ In so doing, he kept the additional 
material surrounding the Articles and the sermons partially intact. And by switching the 
terminology and turning the fratres into monks, Flacius gave the Articles of the Parisian 
scholars additional relevance in the 16th century and used them as a useful Reformation 
propaganda piece to attack monasticism. 

The first two items in Part Nine of manuscript W on folio 77ra–b, regarding King 
Herod and Gog and Magog and the fourth piece on milk (ff. 77vb–ar) only survive 
because they circumscribe the Articles of the Parisian scholars (f. 77va–b). Flacius 
saw the text on f. 107v of the Braunschweig manuscript, detached it, and in so doing 
preserved the proximate matter. Flacius had no intention of printing the other three 
pieces since his goal was to publish clear, coherent texts that suited the goals of the 
Reformers: in this way, the Articles of the Parisian scholars thus bore witness to a 
perceived period of conflict between monks and scholars at Paris and therefore became 
a polemical work to question the legitimacy of all monks.

 Flacius’ goal was not to publish an opera omnia of William but rather to find select 
relevant texts by him, as a witness persecuted and proscribed by the pope, that fit his 
agenda. Flacius identified William as a witness and utilized several of his works as 
testimonies to bolster the Lutheran case against monasticism. Three hundred years 
after the first secular/mendicant conflict at Paris, therefore, William’s polemical works 
could still be reused and repurposed to address very disparate situations. 
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Appendix: Edition – William of St. Amour in Wolfenbüttel, HAB Cod. Guelf. 367 Helmstedt, 
ff. 77ra-77ar

Please refer to the separate document file published with this article:  https://doi.org/10.
16995/olh.23491.s1622 

Editorial Principles
In the following edition, the siglum W = the manuscript Wolfenbüttel, Herzog August Bibliothek, 
Guelf. 367 Helmstedt. Because this edition consists of a single manuscript, I have retained the 
original orthography. Emendations have been kept to the minimum required to correct obvious errors 
or to help clarify the text; these emendations have been adopted in the text itself and indicated in 
the apparatus. All significant variant readings have been noted in the apparatus. Expunctions and 
marginal notes that have been considered significant are similarly listed in the apparatus. The siglum 
W’ indicates a textual reading made before a correction. The superscript 2 (2) designates marginalia 
or corrections made by a later hand. This addition uses the following abbreviations:

add. = addidit
coniec. = conieci
corr. = correxit
exp. = expunxit
int. = Glossa interlinearis
inv. = invertit
mg. = in margine
marg. = Glossa marginalis
va-cat = vacat
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